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These three books, together with David G. Dalin’s The Myth of
Hitler’s Pope: How Pope Pius XII Rescued Jews from the Nazis
(reviewed in the September 2005 issue of Catalyst), absolutely
decimate the attacks on the reputation of Pope Pius XII made
in the spate of books by James Carroll, John Cornwell, Daniel
Goldhagen, David Kertzer, Michael Phayer, Gary Wills and Susan
Zucotti.  They  meticulously  re-examine  the  charges  against
Pius, charges which sadly have become deeply embedded in the
very grain of our culture.

David Dalin is a rabbi, while Ronald Rychlak, Margherita
Marchione, and Patrick Gallo are Catholic. This is of some
significance since much has been made of the fact that the
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anti-Pius attackers are either Jews (Kertzer, Goldhagen,
Zucotti) or Catholics. Protestants, in the main, have stayed
out of the papal fray, having their own ambiguous history
during the Holocaust with which to deal. The motivation of
Jewish critics of the pope is complex. Historian Yosef Haim
Yerushalmi put his finger on the nub of it in his response to
Rosemary Radford Reuther in a 1974 conference when he noted
that over the centuries when the Jews were in extremis they
could look to the papacy for relief from attacks by secular
powers, and usually received it. Thus, the inability of the
Holy See to influence Nazism’s genocide in the 20th century
was profoundly shocking to Jews. Yerushalmi, however, goes on
to note the relative weakness of the papacy in modern times in
secular affairs, and to distinguish between medieval Christian
anti-Jewishness and modern, racial, genocidal anti-Semitism,
though noting, as have Pope John Paul II and then-Cardinal
Joseph Ratzinger, that the former was, in Yerushalmi’s words,
a “necessary cause” for explaining the latter, though not a
“sufficient cause,” being only one of a number of factors
involved.

The motivation of Catholic critics of Pius is perhaps more
subtle, though here again Yerushalmi shed light on it in 1974.
While he acknowledges Reuther’s “sincere and profound
involvement in the fate of the Jews,” he worries that for her
it appears to be “part of a larger problem—that of the church
itself,” in which “she places the dawn of a new attitude
toward the Jews within the context of an obvious hope for a
total regeneration of the church.” He goes on to note that
“historically, reformist movements within the church have
often been accompanied by an even more virulent anti-
Semitism,” citing the Cluniac reform, Martin Luther (who
advocated the destruction of synagogues and the expulsion of
Jews) and Calvin’s Geneva, where Jews were forbidden to
reside, though maintaining a legal right of residence and
freedom to worship in Rome. The defenders of Pius, I believe,
are quite accurate in noting similarly that for the authors of



the anti-Pius books, the critique of the Church of the 1940’s
is in fact a part of a larger, contemporary reformist agenda,
which raises quite legitimate questions about their academic
objectivity. Indeed, in the case of Reuther, the fact that she
had used Jewish suffering to further her own agenda became
patently clear only a few years later when she published a
book rejecting the very existence of the Jewish state and
declaring the Palestinians to be the true “Jews” of the time,
thus placing Israel and real Jews into the category of
“Nazis.”

The books reviewed here are for obvious reasons reactive in
nature. As Joseph Bottum notes in the epilogue to the Gallo
volume, we still await “a non-reactive account of Pius’ life
and times, a book driven not by a reviewer’s instinct to
answer charges but by the biographer’s impulse to tell an
accurate story.” He adds, I believe wisely, that “before that
can be done well, the archives of Pius XII’s pontificate will
probably have to be fully catalogued and opened.”

Rychlak’s book, in a sense, comes closest to that goal,
narrating Pius’ life within the context of his times. His
estimate that the Church, through its nunciatures (which
handed out false baptismal certificates by the tens of
thousands to members of “the family of Jesus”) and through its
monasteries and convents, rectories and other institutions
saved some 500,000 Jews, is actually on the moderate side,
with estimates ranging up to 800,000. Dalin, the rabbi, and
Marchione agree with Rychlak that Pius in fact meets the
criteria for a “Righteous Gentile” as defined by Yad va Shem,
Jerusalem’s Holocaust museum, which Pope John Paul II visited
so reverently and penitentially during his pilgrimage there in
the Millennium Year. Gallo’s book is composed of essays, half
of which were written by himself, half by such internationally
prominent scholars as Matteo Napolitano of Italy and Juno
Levai of Hungary. Half of the essays are new for this book,
half published in journals before inclusion here. Readers will



be treated to the trenchant wit of Justus George Lawler and
the inexorable marshalling of evidence of Ronald Rychlak.
George Sim Johnson takes on the myths surrounding Pius XI’s
“hidden encyclical,” which like a Brooklyn egg cream was in
fact neither “hidden” nor an “enclyclical” (since never
promulgated, it remained simply a draft). Bottum himself in
his essays fills in the gaps, such as the Ardeatine Massacre,
and, as noted, comments incisively on the controversy as a
whole.

Each volume, in its own way, attempts as well to explain why
the attacks on Pius’ reputation were made. Dalin, not without
reason, calls it a phenomenon of the culture wars of our time,
in which the “left wing,” secular media latched on to the
discrediting of Pius as part of its not-so-subtle attempt to
discredit not just Catholicism, but religious faith in
general. Gallo notes the continuity between the current
charges against Pius and those made by the Soviet Union in its
Cold War propaganda against the West, again with Pius as a
symbolic target for a larger agenda. It is true that the
current attackers have come from what would be called “the
Left” and the defenders from “the Right.” It may be that to
adjudicate this issue, like those surrounding Pius himself as
Bottum indicates, we will have to await a time when all the
documentation is out and the war itself a bit more distant in
time and emotions.

Dalin and Rychlak are both critical of the work of the
International Catholic-Jewish Historical Commission, launched
with great hope by the Holy See and the International Jewish
Committee for Interreligious Consultations in December 1999,
which I was asked by Cardinal Edward Idris Cassidy, then
President of the Pontifical Commission of Religious Relations
with the Jews, to coordinate on the Catholic side. I would
like to state that Professor Michael Marrus, on the Jewish
side, and all three Catholic scholars acted with integrity and
professionalism throughout what turned out to be for us all a



grueling ordeal.

I believe those who read the actual statement of the group
will come away with a more positive view of what the group
accomplished than its critics present. The statement praises
the objectivity and thoroughness of the Actes et Documents du
Satin-Seige relatifs a la Seconde Guerre Mondiale, a 12 volume
set of documents put together by four Jesuit scholars from the
massive materials in the Holy See’s “Secret Archives” for the
period of WWII. The statement also praises the four papers
produced by the group analyzing particular volumes, and the
group’s correspondence with its sponsors.

Marchione’s Crusade of Charity is drawn largely from documents
contained in Actes et Documents. It is her fourth book, all
published by Paulist Press, on Pius XII. Whereas the first
three were reactions to Pius’ critics in general, this one
centers on the massive efforts made by the Holy See during the
Second World War to respond to enquiries about Prisoners of
War, and family members in general, including Jewish family
members who were among the missing. It shows a Holy See deeply
involved in what was at the time among the most humanitarian
of missions: helping people, whether Catholics, Jews or
Protestants, to discover the fate of their loved ones. Page
after page is touched with moving testimony to love at its
most basic, and to the huge efforts of the relatively small
and understaffed Vatican to cope with the thousands of
requests coming to it in the midst of a world gone insane.
Whatever one thinks of the Pius Wars, this is a book to read.
It is a book which gives us models to emulate in one’s own
life.

Underlying the specific issue of Pope Pius, of course, is the
deeper issue of the relationship between traditional Christian
teaching on Jews and Judaism and the mindset not only of the
perpetrators but also of the bystanders of Europe during the
Holocaust. For whatever the ultimate, and hopefully
dispassionate historical judgment of the actions of one pope,



we Catholics, as Pope John Paul II reminded us time and again,
must come to grips with that history, repent its sins, and do
what needs to be done to ensure that it will never happen
again. A proper framing of this deeper issue can be found in
Catholic Teaching on the Shoah: Implementing the Holy See’s
“We Remember” (USCCB Committee for Ecumenical and
Interreligious Relations, 2001).

Eugene J. Fisher is the Associate Director of the Secretariat
for Ecumenical and Interreligious Affairs, U.S. Conference of
Catholic Bishops, Washington, DC.

(This is a revised and greatly expanded version of a review
that first appeared in Catholic News Service.)
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These three books, together with David G. Dalin’s The Myth of
Hitler’s  Pope:  How  Pope  Pius  XII  Rescued  Jews  from  the
Nazis (reviewed in the September 2005 issue of Catalyst),
absolutely decimate the attacks on the reputation of Pope Pius
XII  made  in  the  spate  of  books  by  James  Carroll,  John
Cornwell,  Daniel  Goldhagen,  David  Kertzer,  Michael  Phayer,
Gary Wills and Susan Zucotti. They meticulously re-examine the
charges against Pius, charges which sadly have become deeply
embedded in the very grain of our culture.

David Dalin is a rabbi, while Ronald Rychlak, Margherita
Marchione, and Patrick Gallo are Catholic. This is of some
significance since much has been made of the fact that the
anti-Pius attackers are either Jews (Kertzer, Goldhagen,
Zucotti) or Catholics. Protestants, in the main, have stayed
out of the papal fray, having their own ambiguous history
during the Holocaust with which to deal. The motivation of
Jewish critics of the pope is complex. Historian Yosef Haim
Yerushalmi put his finger on the nub of it in his response to
Rosemary Radford Reuther in a 1974 conference when he noted
that over the centuries when the Jews were in extremis they
could look to the papacy for relief from attacks by secular
powers, and usually received it. Thus, the inability of the
Holy See to influence Nazism’s genocide in the 20th century
was profoundly shocking to Jews. Yerushalmi, however, goes on
to note the relative weakness of the papacy in modern times in
secular affairs, and to distinguish between medieval Christian
anti-Jewishness and modern, racial, genocidal anti-Semitism,
though noting, as have Pope John Paul II and then-Cardinal
Joseph Ratzinger, that the former was, in Yerushalmi’s words,
a “necessary cause” for explaining the latter, though not a
“sufficient cause,” being only one of a number of factors
involved.

The motivation of Catholic critics of Pius is perhaps more
subtle, though here again Yerushalmi shed light on it in 1974.



While he acknowledges Reuther’s “sincere and profound
involvement in the fate of the Jews,” he worries that for her
it appears to be “part of a larger problem—that of the church
itself,” in which “she places the dawn of a new attitude
toward the Jews within the context of an obvious hope for a
total regeneration of the church.” He goes on to note that
“historically, reformist movements within the church have
often been accompanied by an even more virulent anti-
Semitism,” citing the Cluniac reform, Martin Luther (who
advocated the destruction of synagogues and the expulsion of
Jews) and Calvin’s Geneva, where Jews were forbidden to
reside, though maintaining a legal right of residence and
freedom to worship in Rome. The defenders of Pius, I believe,
are quite accurate in noting similarly that for the authors of
the anti-Pius books, the critique of the Church of the 1940’s
is in fact a part of a larger, contemporary reformist agenda,
which raises quite legitimate questions about their academic
objectivity. Indeed, in the case of Reuther, the fact that she
had used Jewish suffering to further her own agenda became
patently clear only a few years later when she published a
book rejecting the very existence of the Jewish state and
declaring the Palestinians to be the true “Jews” of the time,
thus placing Israel and real Jews into the category of
“Nazis.”

The books reviewed here are for obvious reasons reactive in
nature. As Joseph Bottum notes in the epilogue to the Gallo
volume, we still await “a non-reactive account of Pius’ life
and times, a book driven not by a reviewer’s instinct to
answer charges but by the biographer’s impulse to tell an
accurate story.” He adds, I believe wisely, that “before that
can be done well, the archives of Pius XII’s pontificate will
probably have to be fully catalogued and opened.”

Rychlak’s book, in a sense, comes closest to that goal,
narrating Pius’ life within the context of his times. His
estimate that the Church, through its nunciatures (which



handed out false baptismal certificates by the tens of
thousands to members of “the family of Jesus”) and through its
monasteries and convents, rectories and other institutions
saved some 500,000 Jews, is actually on the moderate side,
with estimates ranging up to 800,000. Dalin, the rabbi, and
Marchione agree with Rychlak that Pius in fact meets the
criteria for a “Righteous Gentile” as defined by Yad va Shem,
Jerusalem’s Holocaust museum, which Pope John Paul II visited
so reverently and penitentially during his pilgrimage there in
the Millennium Year. Gallo’s book is composed of essays, half
of which were written by himself, half by such internationally
prominent scholars as Matteo Napolitano of Italy and Juno
Levai of Hungary. Half of the essays are new for this book,
half published in journals before inclusion here. Readers will
be treated to the trenchant wit of Justus George Lawler and
the inexorable marshalling of evidence of Ronald Rychlak.
George Sim Johnson takes on the myths surrounding Pius XI’s
“hidden encyclical,” which like a Brooklyn egg cream was in
fact neither “hidden” nor an “enclyclical” (since never
promulgated, it remained simply a draft). Bottum himself in
his essays fills in the gaps, such as the Ardeatine Massacre,
and, as noted, comments incisively on the controversy as a
whole.

Each volume, in its own way, attempts as well to explain why
the attacks on Pius’ reputation were made. Dalin, not without
reason, calls it a phenomenon of the culture wars of our time,
in which the “left wing,” secular media latched on to the
discrediting of Pius as part of its not-so-subtle attempt to
discredit not just Catholicism, but religious faith in
general. Gallo notes the continuity between the current
charges against Pius and those made by the Soviet Union in its
Cold War propaganda against the West, again with Pius as a
symbolic target for a larger agenda. It is true that the
current attackers have come from what would be called “the
Left” and the defenders from “the Right.” It may be that to
adjudicate this issue, like those surrounding Pius himself as



Bottum indicates, we will have to await a time when all the
documentation is out and the war itself a bit more distant in
time and emotions.

Dalin and Rychlak are both critical of the work of the
International Catholic-Jewish Historical Commission, launched
with great hope by the Holy See and the International Jewish
Committee for Interreligious Consultations in December 1999,
which I was asked by Cardinal Edward Idris Cassidy, then
President of the Pontifical Commission of Religious Relations
with the Jews, to coordinate on the Catholic side. I would
like to state that Professor Michael Marrus, on the Jewish
side, and all three Catholic scholars acted with integrity and
professionalism throughout what turned out to be for us all a
grueling ordeal.

I believe those who read the actual statement of the group
will come away with a more positive view of what the group
accomplished than its critics present. The statement praises
the objectivity and thoroughness of theActes et Documents du
Satin-Seige relatifs a la Seconde Guerre Mondiale, a 12 volume
set of documents put together by four Jesuit scholars from the
massive materials in the Holy See’s “Secret Archives” for the
period of WWII. The statement also praises the four papers
produced by the group analyzing particular volumes, and the
group’s correspondence with its sponsors.

Marchione’s Crusade of Charity is drawn largely from documents
contained in Actes et Documents. It is her fourth book, all
published by Paulist Press, on Pius XII. Whereas the first
three were reactions to Pius’ critics in general, this one
centers on the massive efforts made by the Holy See during the
Second World War to respond to enquiries about Prisoners of
War, and family members in general, including Jewish family
members who were among the missing. It shows a Holy See deeply
involved in what was at the time among the most humanitarian
of missions: helping people, whether Catholics, Jews or
Protestants, to discover the fate of their loved ones. Page



after page is touched with moving testimony to love at its
most basic, and to the huge efforts of the relatively small
and understaffed Vatican to cope with the thousands of
requests coming to it in the midst of a world gone insane.
Whatever one thinks of the Pius Wars, this is a book to read.
It is a book which gives us models to emulate in one’s own
life.

Underlying the specific issue of Pope Pius, of course, is the
deeper issue of the relationship between traditional Christian
teaching on Jews and Judaism and the mindset not only of the
perpetrators but also of the bystanders of Europe during the
Holocaust. For whatever the ultimate, and hopefully
dispassionate historical judgment of the actions of one pope,
we Catholics, as Pope John Paul II reminded us time and again,
must come to grips with that history, repent its sins, and do
what needs to be done to ensure that it will never happen
again. A proper framing of this deeper issue can be found
in Catholic Teaching on the Shoah: Implementing the Holy See’s
“We Remember” (USCCB Committee for Ecumenical and
Interreligious Relations, 2001).

Eugene J. Fisher is the Associate Director of the Secretariat
for Ecumenical and Interreligious Affairs, U.S. Conference of
Catholic Bishops, Washington, DC.

(This is a revised and greatly expanded version of a review
that first appeared in Catholic News Service.)
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For over thirty years, the plain words of Roe and Doe have
been distorted by the media. On the 30th anniversary of the
decisions, media polls reflected the ongoing disinformation
campaign. CNN asked, “Do you favor the Supreme Court ruling
that women have the right to an abortion during the first
three months of their pregnancy?”The Washington Post’s poll
misrepresented the 1973 decisions in the same way. Feminists
translate public support for Roe v. Wade, which is based on
the public’s misunderstanding of the case, to support for
their abortion-on-demand agenda.

Faye Wattleton was president of Planned Parenthood for 14
years. A beautiful black woman whose fawning media coverage
included  a  fashion  spread  in  Vogue  magazine,  she  put  an
extremely attractive face on Margaret Sanger’s legacy. It was
Wattleton who decided that Planned Parenthood should be in the
lead in promoting abortion rights. When an equally attractive
and articulate pro-life black woman was willing to take her
on—Kay James of the National Right to Life Committee—Faye
Wattleton  refused  to  make  joint  appearances  with  her.
Wattleton’s  reluctance  to  face  a  well-armed  opponent  is
understandable. Kay James would have had the better of the
argument, because the facts are on her side.

In 2003, even a poll commissioned by Wattleton’s new outfit,
the Center for the Advancement of Women, found that 51 percent
of women thought abortion either should not be allowed or
should only be available in cases of rape or incest or to save
the life of the mother. Another 17 percent thought abortion
ought  to  be  available  but  with  stricter  limits.  Only  30
percent agreed with Faye Wattleton and her abortion absolutist
allies, which was down 4 points from two years earlier. Of the
top 12 priorities for women, keeping abortion legal was second
to last.

A 1999 poll by another feminist outfit, the Center for Gender
Equity, found a similar 53 percent of American women favor
outlawing abortion or permitting it only for cases of rape,



incest, or to save the life of the mother. In fact, men
typically favor abortion more than women do.

In  a  rare  departure  from  its  typically  feminist-friendly
coverage, in 2003 The New York Times reported on the growing
number of young people with pro-life views. Their own polling
found that among people from 18 to 29, only 39 percent thought
abortion should be generally available, down from 48 percent
ten years earlier. One young pro-lifer explained, “Myself and
my  classmates  have  never  known  a  world  in  which  abortion
wasn’t legalized. We’ve realized that any one of us could have
been aborted.”

A 2004 Wirthlin Worldwide poll found that 61 percent of those
polled said abortion is “almost always bad” for women. Polls
consistently show that about half of the public would ban
abortion with exceptions for rape, incest, or life of the
mother, which would ban about 95 percent of abortions. Another
quarter  of  the  public  would  ban  all  but  first-trimester
abortions.

Because less than a quarter of the public agrees with Kate
Michelman, Gloria Steinem, Gloria Feldt, and their allies that
abortion should be available at any time for any reason, pro-
abortion activists fight to keep the issue in the courts,
beyond the reach of the public’s pro-life sentiments. When she
left her top post at NARAL, Kate Michelman headed to the
Democratic National Committee to run a program called Campaign
to Save the Court. But here too, pro-abortion feminists are at
odds with public opinion.

A 2005 poll by Ayres, McHenry and Associates found that 79
percent of voters disagreed that a pro-life judicial nominee
should be disqualified from serving on the Supreme Court.

Elected officials haven’t been kind to the abortion-rights
agenda in recent years. Kate Michelman notes, “Since 1995,
states have enacted nearly 400 restrictions on a woman’s right



to choose.” Gloria Feldt laments that the White House and both
chambers  of  Congress  are  controlled  by  “anti-choice
politicians.” So too are the majority of governorships, and
“the state legislatures are overwhelmingly anti-choice.” These
abortion absolutists seem to believe that some strange alchemy
has handed such a political advantage to pro-life politicians
given  their  constant  claims  that  their  abortion-on-demand
agenda enjoys the broad support of voters.

When the question has been asked of voters, polls show the
pro-life advantage is unequivocal in the voting booth. A 1996
Wirthlin exit poll found that among voters who listed abortion
as one of their top two issues 45 percent voted for Bob Dole
and 35 percent for Bill Clinton. A Los Angeles Times poll
found even a bigger advantage for Dole among women who voted
on the abortion issue. In 1994, among single-issue abortion
voters, the pro-life advantage was 2 to 1.

Following the election in November 2004, Kristin Day, the
executive director of Democrats for Life of America, explained
how her party had been damaged by abortion-rights forces. She
stated, “For the past 25 years, pro-life Democrats have been
leaving the party over the issue of abortion.” Day pointed out
that 25 years ago, when Democrats held a 292-seat majority in
the House, 125 of those seats were held by pro-life Democrats.

Feminists’ unyielding support for this “women’s issue” that
doesn’t have the support of women puts them at odds with the
large majority of Americans who support recent protections for
unborn children, like the ban on partial-birth abortions.

Feminists  vehemently  defend  the  hideous  procedure  its
opponents  descriptively  call  “partial-birth  abortion.”  A
federal judge considering the constitutionality of a ban on
the procedure described it as a “gruesome, brutal, barbaric,
and uncivilized medical procedure—the fetus’s arms and legs
have been delivered outside the uterus while the fetus is
still alive. With the fetus’s head lodged in the cervix, the



physician punctures the skull with scissors or crushes the
head with forceps.”

President Clinton vetoed bans on partial-birth abortion that
passed Congress with bipartisan majorities. In 1996, I had the
pleasure of appearing as a guest on CNN’s “Crossfire” with
Eleanor Smeal, who was there to defend the indefensible.

The co-hosts asked us about the political fallout from the
president’s  opposition  to  the  ban.  Smeal  warned  that  the
gender gap threatened anyone who doesn’t allow this gruesome
procedure,  and  I  pointed  out  that  64  percent  of  women
supported the ban. Bob Novak noted that people don’t like
abortion, and Eleanor Smeal responded, “For some women it
saves their lives.”

What  is  telling  about  my  experience  in  that  debate  with
Eleanor Smeal is that these abortion absolutists don’t openly
defend their radical agenda. On the show, I freely admitted
that I opposed both the partial-birth abortion procedure and
other methods of abortion.

Just  as  Smeal  was  only  willing  to  defend  a  procedure  as
allegedly life-saving for the mother, in an editorial urging
the election of John Kerry, Kate Michelman also deceptively
avoided making the case for abortion on demand. “If you are
raped,  if  you  are  a  victim  of  incest  or  if  carrying  a
pregnancy to term will endanger your health, it’s a decision
for  you—not  the  government—to  make.”  In  the  interest  of
accuracy, she might have added, “If you decide on the eve of
your full-term delivery that you want to choose an abortion
instead, it’s your decision and not the government’s.”

In fact, these feminists defend every single one of the over
40 million “choices” that have been made since Roe v. Wade,
which itself was the product of a series of lies. Feminists at
the  time  argued  that  they  wanted  to  see  “therapeutic”
abortions legalized. The plaintiff in Roe falsely claimed she



had been raped. Justice Blackmun falsely claimed that abortion
had never been a common-law crime.

Feminists  still  lie  about  the  incidence  of  back-alley
abortions that served as a justification for legalization. In
a  celebratory  column  welcoming  the  euphemistically  titled
March for Women’s Lives, in the spring of 2004, Ellen Goodman
wrote, “After all, those of us who remember when birth control
was illegal and when ten thousand American women a year died
from illegal abortions don’t have to imagine a world without
choices.” As she later had to allow, her memory was faulty.
When  her  column  prompted  charges  that  she  was  repeating
“propaganda” or an “urban legend,” she did a little research
and admitted in a later column that the claim that there were
thousands  of  deaths  in  the  years  prior  to  abortion’s
legalization (which she hadn’t bothered to check in the 30
years since Roe v. Wade) is false.

In 1972, the year before Roe v. Wade, according to the federal
Centers for Disease Control and Prevention, 39 women died of
illegal  or  self-induced  abortions.  Overall  improvements  in
prenatal and obstetrical care beginning in the 1940s saw the
rate  of  pregnancy-related  deaths  from  causes  other  than
abortion drop at roughly the same rate as abortion-related
deaths.

Elizabeth Fox-Genovese is the Eleonore Raoul Professor of the
Humanities and professor of history at Emory University. This
founding director of the university’s Institute for Women’s
Studies  believes  that  the  abortion  rights  agenda  betrays
women.  She  writes,  “Doubtless  we  would  benefit  from  more
complete studies, but we now have enough evidence to say with
confidence  that  for  the  vast  majority  of  women,  abortion
represents  a  worst-case  scenario-and,  too  often,  a
confirmation of their abandonment by the father of the child
and by the larger community. More often than not, girls and
women have abortions because they lack the support to have
their child.”



Kate Michelman, Faye Wattleton, Gloria Steinem, Gloria Feldt,
Eleanor Smeal, and their abortion allies have been promoting
an  antiwomen  agenda  in  the  name  of  women’s  liberation  by
waging a campaign for “choice” on behalf of women who often
feel they have no choice at all.

Kate O’Beirne is the Washington editor of National Review and
is a member of the Catholic League’s Board of Advisors. She
served for 10 years as a panelist on CNN’s “The Capital Gang.”

Sex Abuse and Signs of Fraud
by the Rev. Gordon J. MacRae

(Catalyst 11/2005)

Three years before the latest wave of clergy sex abuse claims
rippled out of Boston across the country, Sean Murphy, age 37,
and his mother, Sylvia, demanded $850,000 from the Archdiocese
of Boston. Sean claimed that three decades earlier, he and his
brother were repeatedly molested by their parish priest. In
support of the claim, Mrs. Murphy produced old school records
placing her sons in a community where the priest was once
assigned. No other corroboration was needed. Shortly
thereafter, Byron Worth, age 41, recounted molestation by the
same priest and demanded his own six-figure settlement.

The men were following an established practice of “blanket
settlements,” a precedent set in the early 1990s when a
multitude of molestation claims from the 1960s and 1970s
emerged against Father James Porter and a few other priests.
In 1993, the Diocese of Fall River settled some 80 such claims
in one fell swoop. Other Church institutions followed that
lead on the advice of insurers and attorneys.
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Before the Murphys’ $850,000 demand was paid, however, Sean,
his mother, and Byron Worth were indicted by a Massachusetts
grand jury for conspiracy, attempted larceny, and soliciting
others to commit larceny. It turned out that Sean and Byron
were once inmates together at the Massachusetts Correctional
Institute at Shirley where they concocted their fraudulent
plan to score a windfall from their beleaguered Church.

On November 16, 2001, Sean Murphy and Byron Worth pleaded
guilty to all charges and were sentenced to less than two
years in prison for the scam. The younger Murphy brother was
never charged, and Mrs. Murphy died before facing court
proceedings.

Local newspapers relegated the Murphy scam to the far back
pages while headlines screamed about the emerging multitude of
decades-old claims of abuse by priests. When two other inmates
at MCI-Shirley accused another priest in 2001, a Boston lawyer
wrote that it is no coincidence these men shared the same
prison. “They also shared the same contingency lawyer,” he
wrote. “I have some contacts in the prison system, having been
an attorney for some time, and it has been made known to me
that this is a current and popular scam.”

It is not difficult to understand the roots of such fraud.
Prison inmates, like others, read newspapers. Just months
before the onslaught of claims against priests, the
Archdiocese of Boston landed on the litigation radar screen
with the notorious arrest of Mr. Christopher Reardon, a young,
married, Catholic layman, model citizen, and youth counselor
at a local YMCA who was also employed part-time at a small,
remote parish outpost north of Boston. As Mr. Reardon’s
extensive serial child molestation case came to light—with
substantial and graphic DNA, videotape, and photographic
evidence of assaults that occurred over previous months—the
YMCA quickly entered into settlements consistent with the
State’s charitable immunity laws.



In a search for deeper pockets, however, a local contingency
lawyer pondered for the news media about whether the rural
part-time parish worker’s activities were personally known—and
covered up—by the Cardinal Archbishop of Boston. It was a
ludicrous suggestion, but it was a springboard to announce in
the Boston Globe (July 14, 2001) that “the hearsay and
speculation” among lawyers and clients, is that “the Catholic
Church settled their cases [of suspected abuse by priests] for
an average of $500,000 each since the 1990s.”

It was a dangled lure that would soon have many takers, some
of whom have been to the Church’s ATM more than once. In
January of 2003, at the height of the clergy scandal, a 68-
year-old Massachusetts priest had the poor judgment to be
drawn into a series of suggestive Internet exchanges with a
total stranger, a 32-year-old man named Dominic Martin. Using
a threat of media exposure of the printed exchanges, Mr.
Martin demanded that the priest leave an envelope containing
$3,000 in a local restaurant lobby. The frightened priest, who
never had a prior accusation, compounded his poor judgment by
paying the demand. Soon after, another cash demand was made,
but the priest finally called the police who set up a sting of
their own. On January 24, 2003, Dominic Martin and his wife,
Brianna, were arrested at the drop point, and charged with
extortion.

The police report revealed that Mr. Martin had changed his
name. His birth name was identified as Tod Biltcliffe, a man
who, a decade earlier, obtained a lucrative settlement when he
accused a New Hampshire priest of molesting him in the 1980s.
At the time the priest protested that Mr. Biltcliffe was
committing fraud and larceny. The Church settled anyway.
Biltcliffe’s claim was that when he was 15 years old, the
priest fondled his genitals while the two were in a hot tub at
a local YMCA. Curiously, the investigation file contained a
transcript of a 1988 “Geraldo Rivera” show entitled “The
Church’s Sexual Watergate.” One of the cases profiled was that



of a young man who claimed that a priest fondled his genitals
while the two were in a hot tub at a local YMCA.

The 1988 “Geraldo” transcript was a sensationalized account of
clergy sex abuse cases from the 1970s and 1980s. The
transcript is notable because it contains many of the same
claims of exposing secret Church documents, archives, and
episcopal cover-ups in 1988 that lawyers and reporters claim
to have exposed in 2003.

Writer Jason Berry, and contingency lawyers Jeffrey Anderson
and Roland Lewis all appeared live on “Geraldo” on November
14, 1988 to announce the existence of secret Church archives,
cover-ups by bishops, and out-of-court settlements of Catholic
clergy sex abuse claims across the country. Jason Berry, who
excoriates the Church and priesthood at every opportunity,
actually defended, in 1988, the existence of so-called
“secret” Church archives: “Canon law says that you have to
have a secret archive in every diocese….That’s funny because
I’ve been attacking the Church for three years on this…I want
to express my own irony of [now] being in a position of
defending the Church.”

I have been in prison for eleven years. As a priest, I cringed
while the latest wave of abuse claims unfolded in the press in
the last few years. Inmates often feel like victims, but some
saw the proliferation of abuse claims as a lucrative scam and
wondered why they were letting such an opportunity pass. I
have been repeatedly asked whether I would give the name of a
priest who might have been present in someone’s childhood
neighborhood, or if I thought the Church would quietly settle
if a claim was made. When asked if the claim would be true,
the answer is always the same: “Of course not!” One inmate
reported that he was visited by his lawyer who asked if he is
Catholic. The lawyer is alleged to have said: “If you want to
accuse a priest of something, I can have $50-grand in your
account by the end of the year.”



Another inmate told of his narcotics arrest by a detective who
was apparently fielding cases for contingency lawyers. The
young man reported that he was asked whether he wanted to
accuse a priest who had been accused by others. The young man
insisted there was nothing he could accuse the priest of, but
the detective reportedly suggested: “That’s sort of beside the
point, isn’t it? We’re talking a lot of money here.”

Yet another inmate claims that he indeed was molested by a
priest and is awaiting settlement from a distant diocese. The
man says little about the abuse beyond a vague and cursory
suggestion that he somehow repressed it. He drones on
incessantly, however, about plans for his expected windfall,
about investment opportunities, and about how non-invasive the
settlement process has been. Another, rather insightful inmate
remarked: “Let me get this straight. If I say that some priest
touched me funny 20 years ago, I’ll be paid for it, I’ll be a
victim, and my life will be HIS fault instead of mine! Do you
have any idea how tempting this is?”

In a 2004 article in the Boston Phoenix, “Fleecing the
Shepherds,” legal expert and author Harvey Silverglate
cautioned against capitulating to significant numbers of
questionable claims brought after the Church entered into huge
blanket settlements. In some cases, such claims were deemed
“credible”—the standard established for permanent removal of
accused priests—with no other basis than their having been
settled.

As accusations swept over the U.S. Church, few in the media
dared write anything contrary to the tidal wave gaining
indiscriminate momentum against the Church. A notable
exception was the left-leaning Catholic magazine Commonweal,
which editorialized: “Admittedly, perspective is hard to come
by in the midst of a media barrage that is reminiscent of the
day care sex abuse stories, now largely disproved, of the
early nineties…All analogies limp, but it is hard not to be
reminded of the din of accusation and conspiracy-mongering



that characterized the anti-Communist witch hunts of the early
1950s.”

With media coverage of the unprecedented millions invested in
blanket settlements, the trolling for claims and litigation
continues unabated. Last year, a Boston area high school
history teacher and coach of twenty years, a husband and
father with no prior record or accusation, was caught up in an
Internet sting by a detective posing on-line as a teenage boy
cruising Internet chat rooms for sexual encounters. The
practice has netted the detective some 400 arrests,
including—by his own estimation—1 priest, 6 police officers,
and 18 public school teachers. The ex-teacher, now prison
inmate, related that as the handcuffs were set upon him,
before he was even led out of the YMCA to which he had been
lured and arrested, the detective asked some curious
questions: “Are you a Catholic?” “Yes.” “Were you ever an
altar boy?” Another “yes.” “Were you ever molested by a
priest?”

Father Gordon MacRae is in prison for claims alleged to have
occurred in 1983, and for which he maintains innocence. His
case was extensively analyzed in a two-part series in The Wall
Street Journal (April 27/28,2005) by Pulitzer Prize winning
journalist, Dorothy Rabinowitz.

Raymond  Arroyo:  Mother
Angelica:  The  Remarkable
Story of a Nun, Her Nerve,
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and a Network of Miracles

(Catalyst, October 2005)

Like  most  Catholics,  I  know  Mother  Angelica  through  EWTN
(Eternal  World  Television  Network).  Now,  thanks  to  Ray
Arroyo’s inspiring portrait of her, I know her much better.
The  subtitle  of  Mother  Angelica  accurately  reads,  The
Remarkable  Story  of  a  Nun,  Her  Nerve,  and  a  Network  of
Miracles. Yes, it is all that and more—it is a gripping tale
of a woman who suffered greatly yet always managed to beat the
odds.

Born Rita Rizzo, and reared in Canton, Ohio, Mother Angelica
experienced  poverty,  a  broken  home,  maltreatment,  multiple
physical ailments, jealously, back stabbing, betrayal—she was
even shot at—but nothing could stop her determination. It does
not exaggerate to say that the object of her determination
never had anything to do with her—it always had to do with
God.

In her lifetime, Mother established the Poor Clare Nuns of
Perpetual Adoration and gave birth to the Franciscan Friars of
the Eternal Word and the Sisters of the Eternal Word. She
built the Shrine of the Most Blessed Sacrament, as well as the
largest shortwave network in the world and the world’s first
Catholic satellite network. Not bad for a high school graduate
who had everything going against her.

Her father was abusive, both physically and verbally, and
eventually abandoned her (he tried to reconcile with her later
in life). It took such a toll on her that she wondered why God
would ever subject a little girl to such a miserable family.
It also meant that she missed out on what other kids were used
to, so much so that one of her cousins would later say of her,
“She was an adult all her life. She never had a childhood.”
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The nuns she met in school were anything but kind. Their
opposition to divorce unfortunately led them to oppose the
children of divorce, and this was something the young Rita
couldn’t bear (the priests her mother encountered were just as
condemning). Some family members were just as cruel, including
an uncle who verbally beat up on her mother so badly that Rita
literally threw a knife at him.

Yet there were miracles. There was the time when, at age
eleven, she was crossing a street only to see two headlights
staring her right in the face. She thought she was dead.
Incredibly, she was able to jump high enough that she avoided
being hit. The driver called it “a miracle,” while Rita and
her mother dubbed it a graceful “lifting.”

Her stomach ailments were so bad that she was forced to wear a
corset. The doctors tried to help, but to little avail. Then
she met a stigmatic, Rhoda Wise, and that’s when things began
to change. One day, when she was 20, a voice told her to get
up  and  walk  without  the  corset,  and  she  did  just  that.
Immediately,  her  suffering  was  relieved.  Her  doctor,  of
course, insisted it had to with his treatments, but Rita knew
better.

Her mother wasn’t too happy when she learned that Rita had
decided to enter a Cleveland monastery. After all, she had
first been abandoned by her husband, and now her daughter was
leaving her as well. But in time she would come to accept it.
As for Rita, her failing knees (and the five stories of steps
she  had  to  traverse  at  the  monastery),  led  to  her  being
dispatched back home to Canton.

After nine years in the cloister, Sister Angelica took her
solemn vows. Her legs and her back were so twisted she could
hardly walk (she wore a body cast), leading her to beg God to
allow her to walk again in exchange for a promise: she would
build a monastery in the South. What she wanted was a “Negro
apostolate,” a cloistered community in service to poor blacks.



After  undergoing  spinal  surgery,  and  after  being  rebuffed
initially by her bishop, she got her way; approval was given
to build a monastery in Birmingham. Then came to the hard
part—coming up with the bucks to pay for it.

In  1959,  the  year  before  she  became  Mother  Angelica,  she
spotted  an  ad  in  a  magazine  for  fishing  lure  parts.  She
decided that the nuns would go into the fishing-lure business,
thus  was  St.  Peter’s  Fishing  Lures  born.  In  1961,  Sports
Illustrated  honored  her  with  a  plaque  for  her  “special
contribution to a sport.” Remarkably, this half-crippled nun
with  no  business  experience  was  able  to  garner  national
attention for her entrepreneurial acumen. It was just the
beginning.

Building  a  monastery  in  the  South  in  the  early  1960s,
especially one that would service African Americans, was not
exactly a popular enterprise. It didn’t take long before local
opposition mounted, even to the point of violence: Mother
Angelica was shot at one night by one of the protesters (he
barely missed).

Amidst what seemed like eternal struggles to keep the revenue
coming, Mother started the Li’l Ole Peanut Company. Score
another  hit:  By  the  end  of  1968,  she  paid  off  all  the
monastery debt. Over the next decade, she would write books
and give talks, managing to walk with an artificial hip.

In 1978, her life was forever altered when she was introduced
to a TV studio in Chicago. Instantly, she got the bug: she had
to  have  one  of  her  own.  Then  came  the  first  of  many
disappointments dealing with the bishops. When she contacted
them about a Catholic TV show, none replied. Undeterred, she
secured funding from New York philanthropist Peter Grace, and
in  1981  got  a  young  lawyer  and  Catholic  deacon,  Bill
Steltemeier, to craft a civil corporation called the Eternal
Word  Television  Network.  Bill  would  remain  a  loyal  and
talented ally throughout the tumultuous times to come.



When word reached Rome that a cloistered abbess was traveling
the country in pursuit of her broadcasting dream, she ran into
trouble with both American bishops and Vatican officials. But
thanks  to  Cardinal  Silvio  Oddi,  head  of  the  Sacred
Congregation  for  the  Clergy,  she  prevailed.

It was never easy. Every time Mother Angelica thought she was
in the clear, another bishop would raise objections to her
venture. Indeed, the bishops tried to outdo her by launching
their own effort, the Catholic Telecommunications Network of
America (CTNA). It was clear from the beginning that Mother
Angelica  was  seen  as  a  threat:  EWTN  had  a  traditional
orientation and CTNA took a modernist stance. EWTN won. CTNA
collapsed.

It was not easy for the bishops to watch their own creation
flounder while EWTN won the admiration of Pope John Paul II.
Adding to their chagrin was their inability to get Mother
Angelica to switch to a new interfaith satellite network. As
to her own operations, Mother Angelica did not take kindly to
those clerics who questioned her authority to showcase some
bishops, but not others. “I happen to own the network,” she
instructed. When told that this would not be forever, she let
loose: “I’ll blow the damn thing up before you get your hands
on it.”

In 1989, a report by the bishops complained that EWTN rejected
“one out of every three programs submitted by the bishops
conference.” The bishops and Mother Angelica were clearly on a
collision course: she had no tolerance for the theological
dissidence that was tolerated by many bishops and their staff.
The last straw came when the bishops conference sent a show to
be aired featuring a cleric promising female ordination under
the next pope.

The  dissent,  whether  voiced  by  the  Catholic  Theological
Society of America, or by feminist nuns who favored gender-
neutral language in the Catholic Catechism, distressed Mother



badly.  She  even  had  to  endure  being  lobbied  to  push  for
“inclusive”  language  in  the  Catechism  by  the  likes  of
“conservatives” such as Cardinal Bernard Law of Boston. That
he failed should surprise no one.

Mother  was  more  than  distressed—she  was  angered  beyond
belief—when a woman portrayed Jesus doing the Stations of the
Cross at World Youth Day in Denver, 1993. “Try it with Martin
Luther King,” she said on the air. “Put a white woman in his
place and see what happens.”

She was not prepared for what happened next. The reaction of
leading  bishops  to  her  outburst  was  swift  and  vocal.
Archbishop  Rembert  Weakland,  who  like  Law  would  later  be
forced to resign in disgrace, blasted her for what he labeled
“one of the most disgraceful, un-Christian, offensive, and
divisive diatribes I have ever heard.” He had nothing to say
about the incident that provoked her.

The bishops weren’t finished with her. In retaliation, they
recalled priests who had been assigned to work at EWTN, and
attempts were made to get EWTN thrown off diocesan TV channels
around the country.

Just when it seemed things couldn’t get any worse, Mother
Angelica and Roger Cardinal Mahony locked horns. In 1997, she
accused the Los Angeles archbishop of questioning the Real
Presence: “In fact,” she said, “the cardinal of California is
teaching that it’s bread and wine before the Eucharist and
after the Eucharist.” She added that she would not obey an
Ordinary like him if she lived there, and hoped that those who
did would no longer provide him with their assent.

That was it. Mahony exploded. But while demanding that Rome
punish Mother Angelica—and this went on for years—Mahony’s
archdiocese was home to “a cavalcade of dissenters and anti-
Vatican agitators.” This is the stuff that drives orthodox
Catholics mad.



While she survived in the end, Mother Angelica had to ward off
attempts  by  the  bishops  to  take  control  of  EWTN  (one
archbishop allegedly told her that certain bishops “want to
destroy you”). To make sure this would never happen, Mother
Angelica resigned from the network in order to save it: the
bishops would have no lien on a purely autonomous, lay-run,
civil entity.

Twenty years ago, Ben Armstrong of the National Religious
Broadcasters aptly dubbed her, “the Bishop Fulton Sheen of
this generation.” Cardinal J. Francis Stafford was also right
when he observed that “Mother Angelica represented the plain
Catholic, who is 90 percent of the Church.” Let it also be
said that she overcame all kinds of adversity, and she did it
all—and continues to do it all—for Jesus.

The  Papacy  and  the  Jews:
Rabbi Dalin Sets the Record
Straight
by William Doino, Jr.

(Catalyst 9/2005)

Every day, the secular media bombards us with the idea that
the Catholic Church is a backward, repressive institution,
unfair to its own members and prejudiced against those outside
its communion. Is it any wonder that so many Jews, and other
non-Catholics—not  to  mention  “anti-Catholic  Catholics”
ignorant of their own faith—have a distorted or incomplete
understanding  of  Catholicism?  Anti-Catholicism  so  saturates
the media that even the Jerusalem Post, trying to correct the

https://www.catholicleague.org/the-papacy-and-the-jews-rabbi-dalin-sets-the-record-straight/
https://www.catholicleague.org/the-papacy-and-the-jews-rabbi-dalin-sets-the-record-straight/
https://www.catholicleague.org/the-papacy-and-the-jews-rabbi-dalin-sets-the-record-straight/


record, got its story wrong: there have been no fundamental
“changes” in Catholic theology regarding Jews because Catholic
teaching against anti-Semitism was not introduced at Vatican
II, but merely developed (with the assistance of the Holy
Spirit), and applied more conscientiously to the modern world.

That John Paul II increased the warmth and trust between the
two communities is undeniable; but that John Paul II began the
rapproachmont between the Catholic and Jewish communities—as
if everything up to his pontificate was something to regret—is
a myth, which he himself would rebel against, were he still
alive to refute it.

Fortunately  there  are  many  Catholics  and  Jews  who  have
dedicated their lives to trying to set the historical record
straight. One man in that mold is Rabbi and historian David
Dalin, who first came to the attention of Catholics when he
published a much-discussed essay on Pius XII and the Jews in
the influential Weekly Standard (Februray 26, 2001). In it, he
staked out his position in defense of Pius XII, and argued
that  many  of  the  wartime  pope’s  critics—particularly
embittered, dissenting Catholics—were not really interested in
the tragedy of the Jewish people but merely sought to exploit
it for their own anti-papal agenda. “Jews, whatever their
feelings about the Catholic Church,” he wrote, “have a duty to
reject any attempt to usurp the Holocaust and use it for
partisan purposes.” That remarkable essay was re-published in
the  important  anthology  Dalin  co-edited,  The  Pius  War:
Responses  to  the  Critics  of  Pius  XII  (See,”Why  We
Published The Pius War,” in Catalyst, April, 2005, pp. 8-9).

Even before he came to the attention of the wider Catholic
community, Dalin was known as an exacting scholar of Judaism,
having already authored several important books, and written
for  such  journals  asCommentary,  Conservative
Judaism  and  American  Jewish  History.  His  knowledge  of
Catholicism and Catholic-Jewish history is no less impressive.
And unlike so many who delve into this complicated area, Dalin



has impeccable credentials: he received his B.A. degree from
the University of California at Berkley, where he was elected
to Phi Beta Kappa. He received his M.A. and Ph.D from Brandeis
University,  and  his  Rabbinic  Ordination  from  the  Jewish
Theological Seminary in America. Dalin, in other words, is an
authority on this subject, not an amateur making stray and
superficial comments.

Because of his body of work and reputation, Rabbi Dalin is a
much sought-after speaker and lecturer, and now teaches at Ave
Maria University in Naples, Florida, where he is a Professor
of history and political science.

In his new book, The Myth of Hitler’s Pope, Dalin directly
refutes the thesis of John Cornwell’s notorious book, Hitler’s
Pope. He uses the occasion to explore the whole history of
Catholic-Jewish relations, and compares them to Jewish-Muslim
relations, which are at the heart of current geopolitical
debates today.

The Myth of Hitler’s Pope covers three areas of concern for
Catholics and Jews. The first, of course, is the life and
record of Eugenio Pacelli, who served as Pope Pius XII during
the Second World War and beginning of the Cold War. Against
the  polemicists  and  mythmakers  of  our  time,  Rabbi  Dalin
demonstrates the humanity, courage and charity of Pius XII,
both before and after he became pope.

At every stage of his life, Dalin argues, Pacelli was an
outspoken  foe  of  every  aspect  of  Nazism.  With  careful
documentation,  much  of  it  new,  from  recently  released
archives, Dalin proves that Pacelli, did, in fact “speak out”
against anti-Semitism, racism, warmongering and the atrocities
of  the  Holocaust.  His  record  as  papal  nuncio  in  Germany
(1917-1929), as well as when he was Cardinal Secretary of
State to Pius XI (1930-1939), is quite impressive. This is
true notwithstanding the much-maligned 1933 Concordat between
the Holy See and Germany, which Pacelli negotiated (on behalf



of  Pius  XI)  to  protect  the  Church’s  freedom  against  the
onslaught of the Nazis. (By doing so, he preserved at least
some mobility for the Church to protect persecuted Catholics
and Jews.) As pope himself, from 1939-1958, Pius XII was the
architect of the Catholic Church’s world-wide rescue efforts
during  the  Holocaust,  going  to  great  lengths  to  protect
Europe’s persecuted Jewish community.

One of the most important parts of Rabbi Dalin’s book is where
he demolishes the claim that Pius XII was uninvolved in these
rescue efforts, as if all Catholic rescue was spontaneous and
independent of the pope. In fact, as Dalin proves, Pius XII
gave  direct  orders  and  explicit  instructions  to  his
subordinates to rescue Jews; the result was that countless
numbers of them were saved from Hitler’s death camps. This was
recognized at the time, after the War, and after Pius XII’s
death, by almost all major Jewish leaders and organizations.
Dalin rightly criticizes those who attempt to diminish or
explain away these powerful testimonials on behalf of Pius.
Contemporary  scholars  like  Sir  Martin  Gilbert,  whom  Dalin
cites  as  a  renowned  authority,  estimate  that  the  wartime
Church,  under  Pius  XII’s  leadership,  saved  “hundreds  of
thousands of Jewish lives.”

The second subject concerns a little known figure—Hajj Amin
al-Husseini,  the  grand  mufti  of  Jerusalem;  according  to
Dalin’s research, he played a significant role in Hitler’s
Third Reich. Al-Husseini was one of the fathers of today’s
radical Muslim extremists and, therefore, a notorious anti-
Semite who sanctioned Hitler’s policies against the Jews. And
Husseini did this, openly and publicly, at the very time that
Pius XII was rescuing Jews in Rome and elsewhere. The story
Dalin tells about this pro-Nazi cleric—who became a hero to
Yasser Arafat, and whose theories are at the root of modern-
day terrorism—is truly astonishing: he juxtaposes the actions
of  the  two  men,  and  chastises  anti-Pius  ideologues  for
ignoring al-Husseini’s appalling record, while defaming a good



and noble pope.

Writes Dalin:

“One of the most damaging side effects of the myth of Hitler’s
pope is that it perpetuates the myth that the Catholic Church,
rather than radical Islam, has been and remains the preeminent
source  of  anti-Semitism  in  the  modern  world….Today,  sixty
years after the Holocaust, the wartime career and historical
significance of Hitler’s mufti…should be better remembered and
understood. The ‘most dangerous’ cleric in modern history, to
use John Cornwell’s phrase, was not Pope Pius XII but Hajj
Amin al-Husseini, whose anti-Jewish Islamic fundamentalism was
as dangerous in World War II as it is today. While in Berlin,
al-Husseini met privately with Hitler on numerous occasions,
and  called  publicly—and  repeatedly—for  the  destruction  of
European Jewry. The grand mufti was the Nazi collaborator par
excellence.  ‘Hitler’s  Mufti’  is  truth.  ‘Hitler’s  pope’  is
myth.”

The final and perhaps most important theme of Dalin’s book is
the strength of Catholic-Jewish relations—not just today, but
throughout  the  ages.  For  a  number  of  years,  numerous
commentators—many of them Catholics, alas—have depicted the
history of Catholic-Jewish relations as one long trail of
tears. But while it is true that there have been difficult
chapters in this relationship, it is also true that a philo-
Semitic or pro-Jewish tradition has always existed in the
Church—and it didn’t begin at Vatican II. Employing all his
skills  as  an  historian,  and  without  whitewashing  any
particular act of injustice, Dalin recounts how, with few
exceptions,  pope  after  pope,  from  ancient  times  to  the
present, raised a helping hand for the Jewish community:

“The historical fact is that popes have often spoken out in
defense  of  the  Jews,  have  protected  them  during  times  of
persecution and pogroms, and have protected their right to
worship freely in their synagogues. Popes have traditionally



defended  Jews  from  wild  anti-Semitic  allegations.  Popes
regularly condemned anti-Semites who sought to incite violence
against Jews. Popes employed Jewish physicians in the Vatican
and counted Jews among their personal confidants and friends.
You won’t find these facts in the liberal attack books, but
they are true.”

Noting that many of Pius XII’s detractors also assailed Mel
Gibson’s masterful “Passion of the Christ,” Dalin concludes
his book with the observation that secularist idealogues who
attack Pius XII—or John Paul II or Benedict XVI—are really
engaged  in  the  larger  cultural  war,  against  the  Judeo-
Christian values they represent. Rabbi Dalin calls upon both
Jews and Catholics committed to their respective faiths to
wake up, recognize what is going on, and fight back. As a
first  step,  he  proposes  that  Pope  Pius  XII  be  formally
recognized as a “Righteous Gentile” by the state of Israel, as
it has recognized other heroes who rescued Jews during the
Holocaust.

That  proposal  may  shock  those  committed  to  the  myth  of
“Hitler’s Pope,” because of ignorance or prejudice, but if
they read this book, they may well change their mind and agree
with Dalin’s informed and heartfelt judgment. May Israel one
day  so  recognize  Pius  XII;  may  the  Vatican  beatify  and
canonize him; and may Rabbi Dalin, a courageous and prophetic
figure for our cynical age, live long enough to see both
occur.

William Doino Jr. is a Catholic author and commentator. A
contributing  editor  to  Inside  the  Vatican,  he  has  been
published  in  such  journals  asNational  Review,  Modern  Age,
and Crisis, and is now researching and writing a book on the
Vatican’s role during the Second World War.



Rabbi  David  G.  Dalin:  The
Myth of Hitler’s Pope
by William Doino, Jr.

(Catalyst 9/2005)

Every day, the secular media bombards us with the idea that
the Catholic Church is a backward, repressive institution,
unfair to its own members and prejudiced against those outside
its communion. Is it any wonder that so many Jews, and other
non-Catholics—not  to  mention  “anti-Catholic  Catholics”
ignorant of their own faith—have a distorted or incomplete
understanding  of  Catholicism?  Anti-Catholicism  so  saturates
the media that even the Jerusalem Post, trying to correct the
record, got its story wrong: there have been no fundamental
“changes” in Catholic theology regarding Jews because Catholic
teaching against anti-Semitism was not introduced at Vatican
II, but merely developed (with the assistance of the Holy
Spirit), and applied more conscientiously to the modern world.

That John Paul II increased the warmth and trust between the
two communities is undeniable; but that John Paul II began the
rapproachmont between the Catholic and Jewish communities—as
if everything up to his pontificate was something to regret—is
a myth, which he himself would rebel against, were he still
alive to refute it.

Fortunately  there  are  many  Catholics  and  Jews  who  have
dedicated their lives to trying to set the historical record
straight. One man in that mold is Rabbi and historian David
Dalin, who first came to the attention of Catholics when he
published a much-discussed essay on Pius XII and the Jews in
the influential Weekly Standard (Februray 26, 2001). In it, he
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staked out his position in defense of Pius XII, and argued
that  many  of  the  wartime  pope’s  critics—particularly
embittered, dissenting Catholics—were not really interested in
the tragedy of the Jewish people but merely sought to exploit
it for their own anti-papal agenda. “Jews, whatever their
feelings about the Catholic Church,” he wrote, “have a duty to
reject any attempt to usurp the Holocaust and use it for
partisan purposes.” That remarkable essay was re-published in
the  important  anthology  Dalin  co-edited,  The  Pius  War:
Responses  to  the  Critics  of  Pius  XII  (See,”Why  We
Published The Pius War,” in Catalyst, April, 2005, pp. 8-9).

Even before he came to the attention of the wider Catholic
community, Dalin was known as an exacting scholar of Judaism,
having already authored several important books, and written
for  such  journals  asCommentary,  Conservative
Judaism  and  American  Jewish  History.  His  knowledge  of
Catholicism and Catholic-Jewish history is no less impressive.
And unlike so many who delve into this complicated area, Dalin
has impeccable credentials: he received his B.A. degree from
the University of California at Berkley, where he was elected
to Phi Beta Kappa. He received his M.A. and Ph.D from Brandeis
University,  and  his  Rabbinic  Ordination  from  the  Jewish
Theological Seminary in America. Dalin, in other words, is an
authority on this subject, not an amateur making stray and
superficial comments.

Because of his body of work and reputation, Rabbi Dalin is a
much sought-after speaker and lecturer, and now teaches at Ave
Maria University in Naples, Florida, where he is a Professor
of history and political science.

In his new book, The Myth of Hitler’s Pope, Dalin directly
refutes the thesis of John Cornwell’s notorious book, Hitler’s
Pope. He uses the occasion to explore the whole history of
Catholic-Jewish relations, and compares them to Jewish-Muslim
relations, which are at the heart of current geopolitical
debates today.



The Myth of Hitler’s Pope covers three areas of concern for
Catholics and Jews. The first, of course, is the life and
record of Eugenio Pacelli, who served as Pope Pius XII during
the Second World War and beginning of the Cold War. Against
the  polemicists  and  mythmakers  of  our  time,  Rabbi  Dalin
demonstrates the humanity, courage and charity of Pius XII,
both before and after he became pope.

At every stage of his life, Dalin argues, Pacelli was an
outspoken  foe  of  every  aspect  of  Nazism.  With  careful
documentation,  much  of  it  new,  from  recently  released
archives, Dalin proves that Pacelli, did, in fact “speak out”
against anti-Semitism, racism, warmongering and the atrocities
of  the  Holocaust.  His  record  as  papal  nuncio  in  Germany
(1917-1929), as well as when he was Cardinal Secretary of
State to Pius XI (1930-1939), is quite impressive. This is
true notwithstanding the much-maligned 1933 Concordat between
the Holy See and Germany, which Pacelli negotiated (on behalf
of  Pius  XI)  to  protect  the  Church’s  freedom  against  the
onslaught of the Nazis. (By doing so, he preserved at least
some mobility for the Church to protect persecuted Catholics
and Jews.) As pope himself, from 1939-1958, Pius XII was the
architect of the Catholic Church’s world-wide rescue efforts
during  the  Holocaust,  going  to  great  lengths  to  protect
Europe’s persecuted Jewish community.

One of the most important parts of Rabbi Dalin’s book is where
he demolishes the claim that Pius XII was uninvolved in these
rescue efforts, as if all Catholic rescue was spontaneous and
independent of the pope. In fact, as Dalin proves, Pius XII
gave  direct  orders  and  explicit  instructions  to  his
subordinates to rescue Jews; the result was that countless
numbers of them were saved from Hitler’s death camps. This was
recognized at the time, after the War, and after Pius XII’s
death, by almost all major Jewish leaders and organizations.
Dalin rightly criticizes those who attempt to diminish or
explain away these powerful testimonials on behalf of Pius.



Contemporary  scholars  like  Sir  Martin  Gilbert,  whom  Dalin
cites  as  a  renowned  authority,  estimate  that  the  wartime
Church,  under  Pius  XII’s  leadership,  saved  “hundreds  of
thousands of Jewish lives.”

The second subject concerns a little known figure—Hajj Amin
al-Husseini,  the  grand  mufti  of  Jerusalem;  according  to
Dalin’s research, he played a significant role in Hitler’s
Third Reich. Al-Husseini was one of the fathers of today’s
radical Muslim extremists and, therefore, a notorious anti-
Semite who sanctioned Hitler’s policies against the Jews. And
Husseini did this, openly and publicly, at the very time that
Pius XII was rescuing Jews in Rome and elsewhere. The story
Dalin tells about this pro-Nazi cleric—who became a hero to
Yasser Arafat, and whose theories are at the root of modern-
day terrorism—is truly astonishing: he juxtaposes the actions
of  the  two  men,  and  chastises  anti-Pius  ideologues  for
ignoring al-Husseini’s appalling record, while defaming a good
and noble pope.

Writes Dalin:

“One of the most damaging side effects of the myth of Hitler’s
pope is that it perpetuates the myth that the Catholic Church,
rather than radical Islam, has been and remains the preeminent
source  of  anti-Semitism  in  the  modern  world….Today,  sixty
years after the Holocaust, the wartime career and historical
significance of Hitler’s mufti…should be better remembered and
understood. The ‘most dangerous’ cleric in modern history, to
use John Cornwell’s phrase, was not Pope Pius XII but Hajj
Amin al-Husseini, whose anti-Jewish Islamic fundamentalism was
as dangerous in World War II as it is today. While in Berlin,
al-Husseini met privately with Hitler on numerous occasions,
and  called  publicly—and  repeatedly—for  the  destruction  of
European Jewry. The grand mufti was the Nazi collaborator par
excellence.  ‘Hitler’s  Mufti’  is  truth.  ‘Hitler’s  pope’  is
myth.”



The final and perhaps most important theme of Dalin’s book is
the strength of Catholic-Jewish relations—not just today, but
throughout  the  ages.  For  a  number  of  years,  numerous
commentators—many of them Catholics, alas—have depicted the
history of Catholic-Jewish relations as one long trail of
tears. But while it is true that there have been difficult
chapters in this relationship, it is also true that a philo-
Semitic or pro-Jewish tradition has always existed in the
Church—and it didn’t begin at Vatican II. Employing all his
skills  as  an  historian,  and  without  whitewashing  any
particular act of injustice, Dalin recounts how, with few
exceptions,  pope  after  pope,  from  ancient  times  to  the
present, raised a helping hand for the Jewish community:

“The historical fact is that popes have often spoken out in
defense  of  the  Jews,  have  protected  them  during  times  of
persecution and pogroms, and have protected their right to
worship freely in their synagogues. Popes have traditionally
defended  Jews  from  wild  anti-Semitic  allegations.  Popes
regularly condemned anti-Semites who sought to incite violence
against Jews. Popes employed Jewish physicians in the Vatican
and counted Jews among their personal confidants and friends.
You won’t find these facts in the liberal attack books, but
they are true.”

Noting that many of Pius XII’s detractors also assailed Mel
Gibson’s masterful “Passion of the Christ,” Dalin concludes
his book with the observation that secularist idealogues who
attack Pius XII—or John Paul II or Benedict XVI—are really
engaged  in  the  larger  cultural  war,  against  the  Judeo-
Christian values they represent. Rabbi Dalin calls upon both
Jews and Catholics committed to their respective faiths to
wake up, recognize what is going on, and fight back. As a
first  step,  he  proposes  that  Pope  Pius  XII  be  formally
recognized as a “Righteous Gentile” by the state of Israel, as
it has recognized other heroes who rescued Jews during the
Holocaust.



That  proposal  may  shock  those  committed  to  the  myth  of
“Hitler’s Pope,” because of ignorance or prejudice, but if
they read this book, they may well change their mind and agree
with Dalin’s informed and heartfelt judgment. May Israel one
day  so  recognize  Pius  XII;  may  the  Vatican  beatify  and
canonize him; and may Rabbi Dalin, a courageous and prophetic
figure for our cynical age, live long enough to see both
occur.

William Doino Jr. is a Catholic author and commentator. A
contributing  editor  to  Inside  the  Vatican,  he  has  been
published  in  such  journals  asNational  Review,  Modern  Age,
and Crisis, and is now researching and writing a book on the
Vatican’s role during the Second World War.

The  Attempt  to  Derail  John
Roberts
by William Donohue

(7-29-05)

Attempts by some Democrats to derail John Roberts’ nomination
to the U.S. Supreme Court by dwelling on his religion will
backfire: the nation has had enough of attempts to impose a
veiled litmus test on Catholic nominees to the federal bench.

When Ruth Bader Ginsburg and Steven Breyer were nominated by
President Clinton for a seat on the high court, no one in the
media or the congress asked them to explain how their Jewish
heritage might impact their rulings. But from Barbara Walters
on ABC to Lynn Neary on NPR, media pundits have wondered aloud
whether Roberts’ Catholicism might affect his decisions on the
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court. And, of course, Senator Dick Durbin—always one to pry
about  matters  religious  when  Catholics  are  nominated—has
already announced that he will grill Roberts about his faith
when he gets a chance.

Indeed, within 24 hours of Roberts’ nomination, leftist writer
Adele  M.  Stan  was  opining  in  The  American  Prospect  that
President Bush was “Playing the Catholic card” by nominating
Roberts; on her blog, she commented, “Rome must be smiling.”
Now it is inconceivable that anyone would say of Ginsburg or
Breyer that Clinton was “Playing the Jewish card,” or that
“Israel must be smiling.”

There is nothing wrong with offering a biographical portrait
of a Supreme Court nominee that mentions his or her religious
affiliation. But there is a monumental difference between a
descriptive article and one that posits a cause-and-effect
relationship between one’s religious beliefs and one’s likely
rulings from the bench. The former is good journalism; the
latter is yellow journalism. Everyone recognizes what the code
words “fervent personal beliefs” mean.

It is even worse when senators start questioning a nominee
about  his  religion.  When  Senator  Chuck  Schumer  questioned
circuit-court nominee Bill Pryor about his “fervent personal
beliefs on Roe v. Wade,” he crossed the line. Why? Because
everyone knew that Schumer’s words were code for “fervent
religious beliefs.” Indeed, the record shows that in the very
next breath Schumer gratuitously observed that he is friends
with the bishop in his community. Bully for him! But his real
point was lost on no one.

It is morally offensive and constitutionally inappropriate to
pursue such a line of inquiry. All a prospective judge should
be asked in this regard is whether he holds to any convictions
so strongly that he could not faithfully execute his duties to
interpret the Constitution in a fair manner. The source of
those convictions should be a moot issue.



It  is  important  to  acknowledge  that  while  a  religiously
informed conscience may play a legitimate role for a lawmaker,
it has no legitimate role to play for a judge. Those who
legislate have every right to seek insight from the teachings
of their respective religions: their goal is to service the
common good, thus they may feel it is wise to consult the fund
of knowledge that their religious ancestors have bequeathed.
But a judge is there for one reason and one reason only: to
interpret the Constitution as it was meant to be interpreted
by those who wrote it. Ergo, whatever religious, or secular,
beliefs he personally holds should be irrelevant.

On August 14, I will proudly join with evangelicals and Jews
in Justice Sunday II (I participated in the first event in
April). We may be of different faiths, but it is not our
theological differences that matter: we are united on the same
side of the culture war against those who would like to censor
the public expression of religion and drive people of faith
out of the public square. Radical secularists want us to sit
back and relax and leave the driving to them. But I have news
for them: we will be disobedient. Moreover, we fully intend to
take control of the wheel. (Lucky for them, we believe in
something they don’t—tolerance. Which is why we won’t run them
over.)

Finally, when Ruth Bader Ginsburg was asked what her position
was on gay rights and capital punishment, she declined to
answer. Similarly, Roberts should decline to answer if pressed
how he would vote on abortion. Indeed, it is up to all fair-
minded senators to interject themselves on his behalf if one
of their colleagues seeks to violate this understanding.

 



Eugenics, Rockefeller and Roe
v. Wade
by Rebecca R. Messall, Esq.

(Catalyst 7-8/2005)

This article is taken from its fuller version in the fall 2004
issue  of  Human  Life  Review,  available  in  its  entirety  at
www.humanlifereview.com.

Everyone knows that the infamous Roe v. Wade opinion legalized
abortion, but almost no one knows that legal abortion was a
strategy by eugenicists, as early as 1939, to “genetically
improve”  the  population  by  “reducing”  it.  In  writing  his
opinion,  Roe’s  author,  Justice  Harry  A.  Blackmun,  relied
directly  and  indirectly  on  the  work  of  these  British  and
American eugenicists. Eugenics is easiest to describe as being
the Darwin-based theory behind the Nazis’ plans to “breed” a
race of human thoroughbreds. After Hitler, eugenic theorists
advocated global control over who has babies, and how many. It
has  been  called  “population  thinking.”  America’s  richest
families  promoted  eugenicists  and  their  many  social
initiatives,  including  Roe.

One of the clearest links between the eugenics movement and
U.S.  abortion  policy  is  visible  in  the  American  Eugenics
Society’s  (AES)  1956  membership  records,  which  includes  a
Planned Parenthood co-founder, Margaret Sanger, and at least
two presidents, William Vogt and Alan Guttmacher. The AES had
an  ugly  history  of  multiple  ties  to  prominent  Nazis  in
Germany. AES members assisted Hitler in crafting the 1933
German  sterilization  laws.  Unbelievably,  in  1956—  after
WWII—the AES membership list included Dr. Otmar Frieherr Von
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Verschuer,  who  had  supervised  the  ongoing  “science”
experiments  of  Dr.  Josef  Mengele  at  Auschwitz.

The  AES  lobbied  successfully  for  involuntary  sterilization
laws in the United States, which claimed an estimated 63,000
victims. In 1927, the U.S. Supreme Court upheld those laws
in Buck v. Bell,which was cited in Roe. Some states have
recently extended official regret and/or apology for those
laws.

The Catholic Church was, and is, the nemesis of eugenicists.
Politicians in both political parties who position themselves
against  the  Catholic  Church  and  in  favor  of  Roe,  align
themselves with a host of eugenic strategies and fallout—which
include  human  embryo  exploitation  (nick-named  stem  cell
research), the trafficking in fetal body parts and euthanasia.
They  also  align  themselves  with  the  Rockefeller  family
dynasty, who funded eugenic scientists decades before Hitler
put eugenic theories into practice and who supported many of
the leaders of the American Eugenics Society.

The Rockefellers’ support for eugenics began early in the
twentieth  century,  and  included  support  for  the  Eugenics
Record Office. In 1913 John D. Rockefeller, Jr. (“Junior”)
incorporated a group, which became a major force in supporting
birth control clinics and played a pioneering role in the
modern field of population studies.

As early as 1922, the Rockefeller Foundation sent money to
fund  German  eugenics.  Of  Germany’s  20-plus  Kaiser  Wilhelm
Institute  science  centers,  Rockefeller  money  built  or
supported three which “made their mark for medical murder”
under the Nazis. One institute was for brain research. During
part  of  Hitler’s  rule,  it  employed  Hermann  J.  Muller,  a
Rockefeller-funded American socialist and geneticist. It later
received “brains in batches of 150-250” derived from Holocaust
victims. Another center, the Eugenics Institute, listed its
1935  activities  as  follows:  “the  training  of  SS  doctors;



racial  hygiene  training;  expert  testimony  for  the  Reich
Ministry  of  the  Interior  on  cases  of  dubious  heritage;
collecting and classifying skulls from Africa; studies in race
crossing; and experimental genetic pathology.”

Junior began funding Margaret Sanger in 1924. Surely he knew
of her 1922 book, The Pivot of Civilization. In it Sanger
railed against New York’s Archbishop, calling his orthodoxy a
“menace to civilization.” Yet she admired Sir Francis Galton,
the founder of eugenics, whose ideal she called “the rational
breeding  of  human  beings.”  She  said  the  Neo-Malthusians
considered birth control as “the very pivot of civilization.”
She said, “Birth control… is really the greatest and most
truly eugenic program.”

When Frederick Osborn became president of the AES in 1946, the
AES’  journal,  Eugenical  News,  published  a  state-by-state
report on sterilizations. It also reported on the opposition
by  Catholic  hierarchy,  religious  and  laity.  In  Alabama:
“Whenever  sterilization  bills  are  introduced  the  Catholics
descend  upon  the  capital  in  numbers—priests,  nuns  and
laity—and attack the bill as “against the will of God” and “an
attack on the American home.” In Colorado, a 1945 bill failed
passage  due  to  “vigorous  Catholic  opposition.”  In
Pennsylvania:  “The  Cardinal’s  office  in  Philadelphia
immediately sent a letter to every legislator directing him to
oppose the bill, and they were visited by the parish priests
in their home communities.”

Frederick Osborn was put in charge of the Population Council,
a group organized and funded by John D. Rockefeller III. In
1956, Osborn addressed the British eugenics society. Osborn
affirmed his belief in “Galton’s dream” and proposed what he
called  “voluntary  unconscious  selection”  by  changing  laws,
customs and social expectations. To accomplish this voluntary
unconscious selection, he advocated an appeal to the idea of
“wanted” children.



In 1968, when many people wrongly believed that the eugenics
movement had disappeared, Osborn published a book, The Future
of  Human  Heredity:  An  Introduction  to  Eugenics  in  Modern
Society. Osborn asserted that “less intelligent women” could
be convinced to reduce their births voluntarily, in order to
“further both the social and biological improvement of the
population.” He utilized a euphemism for racial minorities by
urging that contraception be targeted to people “at the lower
economic and educational level.” Osborn recommended disguising
the reason for making birth control “equally available.” He
said:  “Measures  for  improving  the  hereditary  base  of
intelligence and character are most likely to be attained
under a name other than eugenics.”

Writing  his  Roe  opinion  five  years  after  Osborn’s  book,
Blackmun’s first four introductory paragraphs mention nothing
about  the  newly  decreed  right  of  privacy  in  support  of
abortion, but he does state: “population growth, pollution,
poverty, and racial overtones tend to complicate and not to
simplify the problem.” Blackmun directly cited the two men
closely connected to the British and the American eugenics
societies.  Glanville  Williams  is  cited  twice.  Christopher
Tietze  is  cited  three  times  and  Lawrence  Lader’s
book,  Abortion,  is  cited  seven  times.

The  mystery  of  Blackmun’s  curious  opening  paragraphs
in Roe may be solved by Lader’s book,Abortion, which contains
panicked rhetoric such as the following:

“The frightening mathematics of population growth overwhelms
piecemeal solutions and timidity. No government, particularly
of an underdeveloped nation, can solve a population crisis
without  combining  legalized  abortion  with  a  permanent,
intensive contraception campaign.”

Glanville Williams (1911- 1997) was a Eugenics Society Fellow
in England. Before citing Williams in Roe, Blackmun would have
seen Williams’ explicit reference to eugenics:



“Contraception and Eugenics: The problem does not only concern
the limits of subsistence, though this in itself is one of
sufficient magnitude. There is, in addition, the problem of
eugenic quality. We now have a large body of evidence that,
since industrialization, the upper stratum of society fails to
replace itself, while the population as a whole is increased
by excess births among the lower and uneducated classes.”

Before Roe, Ireland’s future cardinal, Cahal B. Daly, had
exposed Williams’ anti-Catholic rhetoric:
“Examples  of  the  technique  occur  on  every  alternate
page…Christian  moral  teaching  is  ‘reactionary,’  ‘old-
fashioned,’ ‘unimaginative,’ ‘primitive if not blasphemous,’
‘restrictive,’  ‘irrational,’  ‘out-moded,’  ‘dogmatic,’
‘doctrinaire,’ ‘authoritarian.’

“Contrasted with it are ‘enlightened opinion,’ ‘interesting
medico-social  experimentation,’  ‘progressive  statutes,’
’empirical, imaginative humanitarianism.'”

Blackmun acknowledged the Catholic scientific view that life
begins at the moment of conception, but thereafter Blackmun
relied  on  books  and  articles  espousing  the  science  of
eugenics. In fact, one book contains a subheading titled, “The
New Eugenics,” and cites two men who can be described as
maniacal  eugenicists  who  were  seemingly  paranoid  about  a
deteriorating human heredity. Blackmun cited an article, “The
New Biology and the Future of Man”, which speaks for itself:

“Taken together, [artificial gestation, genetic engineering,
suspended animation]…they constitute a new phase in human life
in  which  man  takes  over  deliberate  control  of  his  own
evolution… There is a qualitative change to progress when man
learns  to  create  himself…a  reworking  of  values  is
required…Submission to supernatural power is not adaptive to a
world in which man himself controls even his own biological
future…What counts is awareness of the unmistakable new fact
that in general new biology is handing over to us the wheel



with which to steer directly the future evolution of man.”

In March 1973, two months after Roe was handed down, Osborn’s
American Eugenics Society changed its name to the Society for
the  Study  of  Social  Biology.  The  announcement  said:  “The
change of name of the Society does not coincide with any
change of its interests or policies.” The group had already
changed  the  name  of  its  journal  in  1968  from  Eugenics
Quarterly, to Social Biology. Commenting on the new title,
Osborn  remarked:  “The  name  was  changed  because  it  became
evident that changes of a eugenic nature would be made for
reasons other than eugenics, and that tying a eugenic label on
them would more often hinder than help their adoption. Birth
control  and  abortion  are  turning  out  to  be  great  eugenic
advances of our time. If they had been advanced for eugenic
reasons it would have retarded or stopped their acceptance.”

This, then, is the ideological basis of the abortion industry.

Why We Published The Pius War
by William Doino, Jr.

(Catalyst 4/2005)

Eight years ago this month, the New Yorker magazine published
a spectacularly long article entitled “The Silence.” Written
by  the  resigned  priest  James  Carroll  (now  a  columnist  at
the  Boston  Globe),  it  argued  that  the  doctrine  of  papal
infallibility and the Church’s insistence “upon the primacy of
Jesus as a means to salvation” were both false and had caused
untold harm throughout history. In a misunderstanding of papal
infallibility  remarkable  in  one  who  had  studied  Catholic
theology, Carroll contended that the doctrine prevented the
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Church from acknowledging its own guilt, causing John Paul II
to remain “silent” in the face of overwhelming institutional
sin. “The doctrine of infallibility,” Carroll concluded, “is
like a virus that paralyzes the body of the Church.”

“The Silence,” caused a mini-sensation, becoming a focal point
for anti-Catholics everywhere, and a conversation piece among
the chattering classes. What made the article notable were not
its attacks against the pope, its slashing attacks against
papal  infallibility,  nor  even  its  manifold  errors  about
theology and Church history. What caused the greatest impact
was Carroll’s attempt to blame Pope Pius XII—and, to a large
extent, the Catholic Church itself—for the Holocaust.

Carroll’s charges were hardly novel. As early as 1943, Soviet
propagandists  concocted  tales  about  Pius  XII’s  alleged
collaboration with Hitler’s Germany, attempting to drive a
wedge between the faithful and the Church. After the war,
these Communist myths were picked up by the German playwright
Rolf  Hochhuth—ironically,  a  former  member  of  the  Hitler
Youth—whose  play  The  Deputy  (1963)  attempted  to  transfer
German guilt to an Italian pope. Hochhuth caricatured Pius XII
as a cowardly and avaricious man who could have prevented the
Holocaust with a few dramatic words, but—because of his own
weak  character  and  financial  interests—chose  to  remain
“silent.”  Carrol’s  New  Yorker  article  resumed  Hochhuth’s
indictment of Pius XII, and extended it.

Although  many  people  dismissed  the  New
Yorker piece—evenCommonweal magazine, often critical of the
Vatican,  called  the  essay  “factually  flawed…logically
garbled…theologically  incoherent”—Carroll’s  attacks  against
the papacy encouraged anti-papal polemicists, both within and
without the Church, to publish their own salvos. Within a few
years, a cottage industry of attacks on Pius XII and the
Catholic Church emerged: John Cornwell’s Hitler’s Pope (1999);
Gary Wills’s Papal Sin (2000); Susan Zuccotti’s Under His Very
Windows (2000); Michael Phayer’s The Catholic Church and the



Holocaust, 1930-1965 (2000); David Kertzer’sThe Popes Against
the Jews (2001); Carroll’s own Constantine’s Sword(2001); and
Daniel Jonah Goldhagen’s A Moral Reckoning (2002).

On the talk-show circuits and in the academic journals, these
books—despite  their  manifold  errors—were  greeted  with  an
almost  rapturous  reception.  One  man,  however,  remained
unconvinced: Rabbi and historian David Dalin. Disturbed and
angered by what he considered the hijacking and exploitation
of  the  Holocaust  for  partisan  purposes,  Dalin  decided  to
respond. With degrees in both history and theology, and as a
long-time participant in the Jewish-Catholic dialogue, he had
both the knowledge and the authority to rebut the anti-papal
polemicists, and write accurately about the Catholic Church
and the Holocaust. The result was a series of essays and
reviews, the most important being his first one, “Pius XII and
the Jews,” a 5,000-word analysis of the entire controversy in
theWeekly Standard of February 26, 2001.

Translated into several languages, Dalin’s article became one
of the most widely reprinted essays on Pius XII. What struck
so many people about Dalin’s work was not just his point-by-
point  refutation  of  Pius’  detractors,  but  his  dramatic
conclusion:  “Pius  XII  was,  genuinely  and  profoundly,  a
Righteous Gentile.”

To  be  sure,  Dalin’s  essay  did  not  please  everyone,
particularly those who had made a small fortune off of the
Deputy  Myth,  or  whose  ideological  disagreements  with  the
Church were energized and sustained by that myth. The attack
became all the more ferocious. In an essay published in the
journal  First  Things,  Joseph  Bottum  argued  that  although
Pius’s supporters had demolished the accusations against the
wartime pontiff, they had lost the larger war over Pius’s
cultural reputation—or at least, not yet won it—because the
opponents  of  Pius  XII  still  wielded  the  most  influence.
Bottum’s conclusion, however, may have been a bit premature.



In reality Pius’s supporters were growing in influence, not
just in America, but throughout the world. Discussing this
matter  among  ourselves,  we  decided  to  put  together  an
anthology which would do what had not yet been done: answer
the recent critics of Pius XII all at once, within a single
cover, in a comprehensive, measured fashion. The result is The
Pius War: Responses to the Critics of Pius XII, edited by
Bottum and Dalin, and published by Lexington Books.

The first hundred pages of the book collect the best essays
and  reviews—selected  from  literally  hundreds  of
possibilities—of the various attack books which have appeared
during  the  past  decade.  The  criteria  for  selections  were
eloquence, force of persuasion, depth of knowledge and, above
all,  historical  accuracy—as  the  contributions  would  be
worthless unless they could prove their case.

Hence, two distinguished Church historians—Dr. Rainer Decker
of Germany, and Fr. John Jay Hughes—respond, respectively, to
Cornwell’sHitler’s  Pope,  and  Michael  Phayer’s  The  Catholic
Church  and  the  Holocaust—explaining  what  really  happened
during the Nazi roundup of Rome’s Jews (which was at the heart
of Hochhuth’s malicious play). Professor Ronald Rychlak, the
foremost  Pius  scholar  in  America,  deconstructs  Susan
Zuccotti’s claim that Pius XII did “little or nothing” to
assist  persecuted  Jews;  Robert  Louis  Wilken,  an  eminent
historian  of  Christianity  at  the  University  of  Virginia,
delivers a body blow to James Carroll’s Constantine’s Sword;
teacher and publisher Justus George Lawler takes issue with
Gary Wills’ scatter-shot attacks and deeply flawed history;
papal  scholar  Russell  Hittinger  responds  to  David
Kertzer’s The Popes Against the Jews; archival expert John
Conway  critiques  historians  who  speak  darkly  about  the
Vatican’s “secret” wartime archives—while never having studied
the voluminous Vatican archives already released in eleven
volumes;  Michael  Novak  responds  to  Daniel  Goldhagen’s
aspersions against Pius and the Church; and Kevin M. Doyle



contributes the unexpected gem of the book, an analysis of the
so-called “hidden encyclical,” against anti-Semitism, intended
by Pius XI and allegedly suppressed by Pius XII. Doyle shows
that,  far  from  remaining  “hidden,”  the  encyclical  was
transformed and published just six weeks after the beginning
of  the  Second  World  War  under  a  different  name,  Summi
Pontificatus, condemning racism in all forms. Add to this
Dalin’s famous essay, and an introduction and concluding essay
by Bottum.

Following these essays is my own contribution: an 80,000-word,
180-page  annotated  bibliography  which  attempts  to  canvass
every aspect of this controversy—with a focus on demonstrating
how Pius XII, far from remaining “silent,” condemned anti-
Semitism, racism, and genocide before, during and after the
Holocaust.  Constituting  some  two-thirds  of  the  book,  my
bibliography has been very generously called “a tour de force
of scholarship and highly readable to boot” (National Review,
February 14). My purpose was to provide a kind of historical
road  map,  an  intellectual  compass,  for  both  laymen  and
scholars alike, who want to know more about this subject—and
want to know which authors can be trusted, which cannot—and
why.

As important as we believe The Pius War is for recovering
historical truth, it does not downplay or whitewash the sins
of the “sons and daughters” of the Catholic Church, to quote
John Paul II. Many of the essayists speak frankly about anti-
Judaism and anti-Semitism, and the bibliography has a long
section on Jewish-Catholic relations, covering every aspect of
this turbulent relationship, light and dark alike.

Already  we  can  see  signs  of  change.  A  movie  of
Hochhuth’s Deputy called “Amen” was released in 2002 only to
become  an  international  flop,  garnering  highly  negative
reviews. Hochhuth himself was recently caught praising the
notorious  revisionist  historian—and  accused  Holocaust-
denier—David  Irving,  thereby  discrediting  himself  even



further. John Cornwell recently stated that he now finds it
“impossible to judge” Pius XII, in light of “the debates and
evidence”  that  followed  publication  of  his  now-
discredited Hitler’s Pope. Even Susan Zuccotti, writing in the
esteemedHolocaust  and  Genocide  Studies  (Fall  2004),  while
still maintaining her excessively skeptical attitude toward
Pius  XII’s  involvement  in  rescue  efforts,  acknowledges
evidence she previously overlooked, and now believes there is
“much  room  for  compromise  and  reconciliation”  between
participants in this debate. So, progress has been made, and
continues to be made, as new archives are opened, new books
are written, new perspectives are formed.

William Doino Jr. is a Catholic author and commentator. A
contributing  editor  to  Inside  the  Vatican,  he  has  been
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Crisis, and is now researching and writing a book on the
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